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CONGREGATION KNESETH ISRAEL/ THE WHITE SHUL
THE WINDS OF CHANGE                                                                                         R’ EYTAN FEINER

Parshas Mikeitz

It is a parsha that opens with Pharaoh’s fascinating dreams, and then sees the bulk of its pages dedicated towards the gradual actualization of the dreams of Yosef. And yet, this parsha’s title—though so often the vehicle serving to highlight a parsha’s core essence
- bespeaks nothing of dreams, nothing at all of what appears to lie at the crux of the narratives contained therein. It is labeled, rather, with the somewhat trivial description of portraying a “mikeitz,” an end, because Pharaoh had his famous dream at the end of two years after Yosef’s dialogue with the former’s head butler. So is this really what the parsha is all about— the mere parenthetical point that Pharaoh happened to have dreamt his vision at the “end of two years”? Or is there, perhaps, so much more to be extracted from the parsha’s elusive title, from the appellation designated to mark its underlying or paramount theme?  

And “mikeitz” is not the only title that seems to trouble us this week. As we scan through the parsha, we are certainly stirred to scrutiny as we encounter the very first time in the Torah that the sons of Yaakov are referred to by the title of “b’nei Yisroel.”
 When they arrive in Egypt in the wake of the widespread famine that ultimately made its way to Canaan, they are referred to not as the sons of Yaakov, but specifically as the “b’nei Yisroel” (42:5). Why here? Why now? 

What further compounds the difficulty is that this new title appears totally out of context: The two pesukim preceding the one currently under discussion both refer to these same individuals as “achei Yosef,” and the pasuk immediately thereafter once again labels them as the “brothers of Yosef.” Interjected right in the middle of the thrice-mentioned “achei Yosef” is a one-time sprinkling of the Torah’s first mention of Yaakov’s sons being called the “b’nei Yisroel.” Clearly, the discrepancy beckons our inquiry, compelling us to delve a bit deeper this time around. What, exactly, are we to make of these questionable titles? 

The Famine Begins…And Begins…

Upon hearing about the Hebrew youth who interprets dreams, Pharaoh summons Yosef to interpret the dream with which our parsha commenced, and discovers that his land is to be blessed with years of extreme plenty followed by years of intense hunger. Let us now turn to the Torah’s account of the famine that Yosef foretold, as we pick up the narrative at the beginning of the fourth aliyah: 

“Vati’chelena sheva shi’nei hara’av la’vo ka’asher amar Yosef,” “And the seven years of famine began approaching just as Yosef had said” (41:54). The famine appears to be off and running, hitting Egypt right after the years of abundance had come to an end- “just as Yosef had said.” Lest we forget who it was that predicted this turn of events, the Torah comes to remind us that it was Yosef who had earlier foretold it all. Is our memory really that poor? Have we become so distracted that the protagonist of the entire story slipped our mind, and we must now be reminded of who it was that just a short while ago appeared on the scene to inform Pharaoh about a looming famine. 
And if such is indeed the case, then why is that fact not mentioned in the preceding pasuk, when the Torah lets us know that, “the seven years of abundance that came to pass in the land of Egypt ended”? Wasn’t it the same Yosef who predicted those years of plenty as well, and yet the Torah sees no need to make mention in that regard of Yosef? And why should it-- the tale of the dream interpretation transpired not very long ago. What, then, is the purpose of inserting these three apparently superfluous words- “ka’asher amar Yosef”- into the pasuk that opens the account of the sever famine?

The years of famine have thus begun (pasuk 54). And we, the readers, continue along in the text, finding in this very pasuk’s conclusion: “And there was famine in all the lands…”. Hmmm… Is this not a bit superfluous as well? Maybe not so bothersome, after all, so let us continue onward to the opening words of the very next pasuk: “And all the land of Egypt hungered (‘va’tir’av’)…” (pasuk 55). What now-- isn’t that what usually takes place when a famine hits, especially a harsh one like the one foretold by Yosef? Perhaps we missed something here?

And so we march ahead, on to the very next pasuk: “And the famine was all over the face of the land…” (pasuk 56). WHAT?? It sure must have been all over the land because we’ve been hearing about it a lot lately… And the pasuk has not yet ended as we then find, “vaye’che’zak hara’av bi’Eretz Mitzraim,” “and the famine was severe in the land of Egypt.” You bet it was-- the Torah sure seems to be constantly reminding us of it. The superfluity here is more than glaring.   

So perhaps we should just head to the next pasuk, the final one in this chapter, for a possible breather. And there we read the following: “And all the land came to Egypt to Yosef to buy provisions, for the famine had become severe in all the land” (pasuk 57). Haven’t we just been told that?! What in the world is going on here? By any chance, was there a famine taking place in Egypt??? 

Yaakov’s Response

Yes, there is indeed a pretty severe famine taking place these days. Yaakov’s family must also be feeling the effects to a small degree, and the next two pesukim inform us of his response: “And Yaakov saw (‘Va’yar Yaakov’) that there were provisions in Egypt…” (42:1)- Yaakov saw?! From Canaan he saw that there was food in Egypt? Doesn’t one usually hear about it when so far away?

Whew…the second pasuk eases the difficulty a tad: “And he said [to his sons], ‘Behold I have heard that there are provisions in Egypt…” This makes a bit more sense. But, then— which one was it? Did he see it or did he hear about it?
 And if Yaakov, in truth, heard about the fact that Egypt was replete with food, then how was it, exactly, that he heard about it while his own sons, those constantly in close proximity, failed to hear the very same message? 

The incipient stages of famine having made their way to Canaan and the house of Yaakov, Yaakov now turns to his sons and tells them, “ri’du shama,” to go down there [to Egypt] and purchase food, “that we may live and not die.” The choice terminology of “ri’du” is picked up on by Rashi who informs us that Yaakov invoked the word ri’du rather than lichu, a word meaning simply “to go,” as a hint to the period of 210 years that his descendants would be enslaved in the land of Egypt. The word “ri’du” carries a gematria, the numerical equivalent, of 210, a subtle allusion to the fact that the Jewish nation would be staying around in Egypt for those many numbers of years.

But why now? Why are we witnessing a hint to the 210-year enslavement specifically at this juncture? True, there is a famine in the air that is compelling Yaakov to send his sons down to Egypt. In his mind, however, he surely must believe that they will be returning in just a short period of time with adequate provisions in tow-- as was indeed the case. There was simply a need for food, and with that need soon to be addressed, there would then be no grounds for further concern. 
Furthermore, not all of his sons would he even be sending to Egypt as the youngest, Binyamin- the remaining son of his beloved Rachel- was to stay put at home, “lest disaster befall him.” So what transpired so suddenly that pushed Yaakov to hint to his children regarding the 210-year exile specifically at this point in time? And if the hint is, in fact, one made by the Torah (via the conduit of Yaakov), the question still remains: The actual galus was far off in the future. The brothers will return from this trip, Binyamin remained at home, and Yaakov himself wasn’t to head down for still a bit of time. If a hint is apropos, then any hint to the long exile belongs more appropriately couched in a later episode
-- perhaps when Yaakov gathers all his belongings and begins the journey down to Egypt to live out the rest of his life. But now? What exactly did Yaakov see-- or hear…                                           

The Backdrop for the Changing of the Times

We have raised several queries that certainly mandate a reexamination of this narrative. Let us return to the text with a more scrupulous eye and explore what seems to then jump out at us from the pages. But first a quick recap of some background information. 

Yaakov and family are settled somewhat peacefully in the land of Canaan. His peace of mind, of course, has been dealt quite a severe blow in the aftermath of the Yosef ordeal and his ensuing absence, but he is nonetheless surrounded by a large and righteous family, the burgeoning roots of a nation he has successfully built. He is the Yaakov/Yisroel combination that has worked arduously to ensure that his family could dwell in the land of his fathers, separate from the nations of the world and their harmful influences, and bask in proximity to the Shechina. The rewards of his painstaking efforts he finally gets to reap, although the Dinah affair and the Yosef tragedy surely caused him tremendous grief. The sons of Yisroel now live apart from all others, sequestered in a holy land to work on perfecting themselves and, ultimately, perfecting the world as well. 

When his father was alive, Yaakov realized that Yitzchak’s task was essentially reaffirming all that Avraham had achieved before him, never leaving the land of Canaan, the future Eretz Yisroel, in order to perpetuate all that was necessary to ensure the survival and growth of what Avraham had inculcated within his scions. There was a lot to learn from the lives of both his father and grandfather, and Yaakov was certainly quite familiar with the details of their lives, their many tests and trials, their various ordeals. He must surely have heard about Avraham’s test of the famine (Lech Lecha, 12:10) and, lo and behold, his own father, Yitzchak, was placed in an almost identical situation, likewise having to cope with a famine plaguing his land (Toldos, 26:1). Yes, indeed, Yaakov knew quite well about famines.

But he also knew the way things worked whenever a famine hit home. The famine always hit Canaan first. The Torah, in fact, uses the identical terminology when referring to the respective famines in the times of both Avraham and Yitzchak: “Va’yehi ra’av ba’aretz.” There was a severe famine in the land of Canaan that forced Avraham to descend to Egypt in search of provisions. Yitzchak, as well, would have set out on the very same journey down to Egypt when a famine afflicted his place of dwelling, if not for G-d’s explicit command to him never to leave Eretz Yisroel. Both famines affected first the land of Canaan- and, in truth, only the land of Canaan- as both ancestors were then forced to procure adequate food from others.  

The Transition

And now, all of a sudden, the times are changing. Like his father and grandfather before him, Yaakov is plagued by a famine. But this time, things are playing out quite differently. In the times of his ancestors, the famine hit Canaan first, and, ostensibly, that was the only land affected. Their famines also seemingly did not proceed gradually in stages, but rather plagued the land in one fell swoop, forcing Avraham and Yitzchak, respectively, to take immediate action.

So back we go to parshas Mikeitz and onwards to the fourth aliyah: “Va’tichlena sheva shi’nei ha’sava asher haya bi’eretz Mitzraim” (41:53). The years of plenty, the Torah here informs us, have come to a close. And where did the years of abundance take place? In the land of Egypt, and that land only, as the Torah clearly emphasizes. No other land experienced the years of abundance that saw atypical blessing being showered exclusively upon Egypt— precisely as Yosef had foretold. After all, it was solely the Egyptian pharaoh who had a remarkable dream, a dream within which his land only played a role, and Yosef’s subsequent interpretation fit the mold perfectly.

Such was not the case, however, regarding the years of famine. As we well know, parshas Mikeitz tells of, yes, a very severe famine in Egypt. But we also read plenty about a famine that affected the rest of the world, plaguing many other lands besides Egypt, including, of course, the land of Canaan. If Yosef’s dream interpretations were indeed correct, then it would certainly have to be made clear to all that there were two distinct famines transpiring somewhat simultaneously— but not actually at the same time. After all, the years of famine were predicted by Yosef in response to a dream envisioned solely by the ruler over Egypt. Just as the years of plenty were directed purely at his land, the years of famine would likewise have to follow suit.

G-d, however, decreed that there should be a famine affecting Canaan (and other lands), as well, in order to trigger the numerous events leading to Yaakov’s move down to Egypt. In the end, therefore, there would be, essentially, two parallel famines and they would proceed in stages. First, though, the beginning stages of the famine would necessarily have to plague Egypt; only afterward, would Canaan experience that same stage. Following such a pattern, all would recognize clearly that the worldwide famine first hit the land of Egypt, and only later did the respective stages afflict the rest of the world. 
This, I believe, is what Yaakov “saw,” what he beheld and perceived, and took seriously to heart: Like his father and grandfather before him, he too would be faced up against a severe famine. But this time around, the events were playing out quite differently than from what he might have expected. Rather than affecting only Canaan, this famine affected all lands, even Egypt. And rather than beginning in Canaan, this famine began in Egypt and, surprisingly enough, progressed in numerous stages. The various stages would first affect the land of Egypt, and only afterward be echoed in Canaan. The times are certainly changing…     

Rereading The Text

Enough talk. Let’s go have a look for ourselves: Immediately on the heels of the years of plenty arrive the years of famine. We now turn to pasuk 54 and read of the beginning of the famine— but which famine? The Torah provides us with the answer: “ka’asher amar Yosef,” like Yosef had said, exactly as he had predicted. We might soon read of a famine afflicting Canaan and other lands outside of Egypt- but we haven’t yet gotten there. Right now, stage one of the famine hits Egypt, and Egypt only. Precisely as Yosef had foretold. He arrived on the scene to interpret Pharaoh’s dream and, quite understandably, said nothing of a famine that was to occur outside of Pharaoh’s land. Hence, we only know now of the famine’s first stage hitting Egypt, of the events foretold by Yosef. “Ka’asher amar Yosef” is, in fact, not at all superfluous.

Yet the very same pasuk continues: “Va’yehi ra’av bi’chol ha’aratzos,” “and there was famine in all the lands.” Clearly, the Torah wants to make it known that the beginning phases of a famine that had just begun to plague the land of Egypt, now began to settle in on all the other lands as well.
 The stage has now been set for what are, essentially, two distinct famines running somewhat concurrently, with each respective phase hitting first the land of Egypt and only afterward the rest of the world.

The next pasuk introduces us to the next phase of the famine- stage two: “Va’tir’av kol Eretz Mitzraim,” “and all the land of Egypt hungered.” Sure, the famine is already well underway. Now, however, a new phase set in, one in which, as Rashi notes, even the stored food which the Egyptians had carefully gathered got moldy and deteriorated.
 The first phase appears to have been a general state of the lack of food out in the arid and parched fields; the second now afflicts even that which the people had been forewarned to store during the years of plenty. But this second stage, as the Torah makes quite clear, only affected the land of Egypt. We know nothing yet about a parallel stage occurring in the other lands of the world.

Until the very next pasuk, that is. Then we read the following: “Viha’ra’av haya al kol pi’nei ha’aretz,” “and the famine was all over the face of the land.” Rashi, quite understandably, seems to be bothered by this superfluous phrase, and invokes the medrash
 that sees the pasuk as referring to the affluent members of Egyptian society-- that they, too, were now suffering along with all the others. However, leaving the drush aside, we have, in fact, already encountered almost this exact phrase three times before in the Torah. Back in parshas Noach- concerning the Dor Haphlaga- we witnessed three mentions of “al pi’nei kol ha’aretz,” “on the face of all the land” (11:4, 8, 9).
 The phrase there implied that the people would be dispersed over the face of the entire earth. In our context, the Torah apparently borrows the similar phrase to imply that the current famine was spread over the face of the entire earth, affecting not only Egypt, but the entire world as well. 
In truth, even without rewinding back to Noach, peshuto shel Mikra still seems to indicate that we are now discussing the spread of the famine to lands outside of Egypt.
 And since we already know that phase one has already affected lands outside of Egypt, the Torah must now be addressing the recent progression to phase two, the parallel stage of the famine’s severity as outlined in the previous pasuk. 

Stage one of the famine has thus hit Egypt first and then plagued foreign lands. Stage two then comes Egypt’s way, only to be followed, once again, by a parallel stage experienced by the other lands including Canaan. And now we’re ready for stage three: “Vaye’che’zak hara’av bi’Eretz Mitzraim,” “and the famine was severe in the land of Egypt” (end of pasuk 56). For the first time, we witness the Torah’s usage of “chazak,”
 clearly connoting an advance to a level of severity of the famine not yet experienced. Where did this stage three hit? Only in Egypt, the Torah informs us, propelling Yosef to open up the storehouses to feed the many hungry Egyptians. 

In line with our thesis, we’re not kept very long in waiting as we read on to the next pasuk where we find the parallel stage three having only now afflicted the entire land and not just Egypt: “Vi’chol ha’aretz ba’u Mitzraima lishbor el Yosef,” “and all the land came to Egypt to Yosef to buy provisions,” because “chazak hara’av bi’chol ha’aretz.” People outside of Egypt now headed its way in order to secure food, for the famine’s third stage- its most severe yet- now spread to the entire land, to countries all over the earth. 

Seeing Voices?

And Yaakov cannot help but take this all in. Here is a severe famine- just like those faced by his father and grandfather before him- that has headed his way and plagued Canaan. But his is on a very different course. The famine he was now witnessing first arrived in Egypt and only then did it spread to Canaan and other lands. It progressed gradually in stages, with each respective stage hitting first Egypt and only then his homeland of Canaan. What exactly was transpiring, he must have wondered: What message was G-d clearly sending his way, and why now?

Yaakov knew quite well that his descendants would, one day, be heading down to Egypt to begin a long and bitter exile. He just didn’t know precisely when. But, here, all so suddenly, he was receiving a clear message from G-d that the winds of change were wafting through the air around him, and the times were quickly changing before his eyes. Chapter forty-two opens with Yaakov “seeing”
 that there was food in Egypt. If it were simply a matter of watching others around him journeying down to Egypt in pursuit of food- or, perhaps, merchants arriving from Egypt to sell their provisions
- then why would he, exclusively, have seen it and none of his sons (especially since at least one of his sons usually attended to his needs)? Likewise, while the very next pasuk has us read of Yaakov telling those same sons that he has “heard” that there were provisions in Egypt, it seems highly unlikely that he alone received an audible message that went right around his sons’ ears. And shouldn’t the “he’nai shamati” somehow be directly connected to the “va’yar Yaakov”?

Perhaps the usage of “va’yar” is an early echo of how Shlomo HaMelech uses it in Koheles, 1:16: “vi’libi ra’ah harbei chochma va’da’as,” “and my heart has seen much wisdom and knowledge.” The Rambam, in fact, in his commentary on Pirkei Avos (2:9), fleshes out the very same idea- based on Eichah, 3:36- in explaining the usage of R’ Yochanan ben Zakai’s, “ro’eh ani es divrei…”.
 Yaakov “saw,” he perceived and deeply understood, that there has got to be food in Egypt. He “saw” clearly from having paid close attention to the drastic change in famine-related activity, that the salvation, the cure to the hunger issue, must be found in Egypt. But not simply because he remembered that Avraham and Yitzchak had also recognized that Egypt can always supply the necessary provisions. In his particular case, there was much more going on behind the scenes…

Things were taking place that had never taken place before: Egypt was now serving as the focal point of the world, as the magnet pulling and drawing him and family in its direction. G-d has been sending all too clear signs that, henceforth in time- at least for a while- Egypt was to replace Canaan as the center of Jewish life, as the hotbed of Jewish activity.
          

He immediately turns to his sons and, as recorded in the next pasuk, tells them: “Behold, I have heard that there is food in Egypt.”
 They might have all actually heard that provisions were available for purchase in Egypt; ostensibly, that was the most probable case. But why the rush? Rashi
 informs us that the need for food was not yet so pressing in Yaakov’s house, as they were adequately equipped at this point in time. But Yaakov saw, he understood, that there was so much more going on behind the scenes... 

Just as we find later, at the outset of parshas Yisro, that “Va’yishma Yisro” informs the reader that only Yisro “heard” the sounds, the widespread reports, that the ears of all others certainly also received, so too do we find only Yaakov “hearing” the message- with all its many ramifications- that his sons might very likely have heard as well, but let pass just as quickly. Everyone, of course, had heard about the miracles showered upon the Jewish nation, but only a Yisro really took the all-important messages to heart. And here, too, they all might likely have heard the reports that food was available in Egypt. But Yaakov lets them know that he really “sees” what’s going on behind the scenes, he perceives and understands so much more. “You heard and I heard,” he says to them, “but, behold, I am the only one who has really heard the message that G-d has been sending our way.”
     

Hence, his very next words: “ri’du shama,” go down there [to Egypt]. As Rashi points out, the choice terminology was one of “ri’du” as opposed to the more appropriate “li’chu,” because he was hinting to them that they would be going down to Egypt for a period of 210 years.
 Yes, indeed, the big 210. And why now, we had asked-- for the obvious reason that Yaakov has just seen and heard, perceived and clearly understood the ramifications thereof, that G-d has sent clear indications of the winds of change…Of a new center for Jewish life and activity that was just around the corner…”Get ready, my dear sons, because Divine Providence has just sent us quite a strong message that the incipient stages of the exile have been put into motion. You might be coming back up to Canaan after procuring some needed provisions, but it won’t be so long after that you’ll be returning to Egypt, and will ultimately be there for 210 years.” Yes, indeed, “ri’du shama”…

The “B’nei Yisroel”

And so the brothers begin the journey down to Egypt. They are going because G-d has His master-plan already set fully in place. These brothers sold the Yosef who is now viceroy over the most powerful and wealthy nation on earth. They must go now and face that same brother, and expiate for their hatred and wrongdoing towards him. On a more cosmic plane, they must correct the rift they created between the sons of Rachel and the sons of Leah, in order to fully unify the Jewish People. They are, we are told three times at the outset of their journey, the “achei Yosef,” the brothers of Yosef. After all, that’s really why they’re going down to Egypt. They have been sent to correct the past, and will ultimately emerge successful in the quest that G-d has so delicately placed them in.
 

But, lo and behold, interjected in the first few pesukim of their quest, we encounter the very first mention of the sons of Yaakov being referred to as the “b’nei Yisroel”: “Va’yavo’u b’nei Yisroel lishbor bi’soch haba’im, ki haya hara’av bi’Eretz Canaan” (42:5). That need not surprise us so. After all, why in the world is the Torah mentioning once again- totally unnecessarily- that the brothers went to Egypt, “because the famine was in the land of Canaan?” Have we fallen asleep here? We’ve been reading the pesukim and know quite well the background information— we are fully aware that the famine had affected Canaan, as well, and we know that Yaakov had just sent his sons down to Egypt: is the repetition really necessary?

The Torah, perhaps, is letting us all know that the brothers were not just going down as the “achei Yosef,” the brothers of Yosef who were going to have to correct their past wrongdoing and make amends with the righteous brother they had almost killed. As Yaakov understood, there was plenty more going on here behind the scenes. The seeds of a future exile have already been planted, as Yaakov realizes that the signs of the 210-year galus have clearly been sent his way. The brothers- from one perspective- are indeed heading towards Egypt to rectify the past. From an additional perspective, however, they are also heading there to begin the formation of a nation to be called “B’nei Yisroel.” They will endure a long and bitter exile, but will emerge from the melting pot, from their years of oppressive slavery, as a new nation known to all as the “B’nei Yisroel.” That long purging process that is to actually start when the sons of Yaakov all die out, has, in fact, been already set into motion at this point in time, as Yaakov realized in the wake of the famine developments.

“Because there was a famine in the land of Canaan,” and all that such entailed, Yaakov and sons now knew that the days of Yaakov leading the Jewish People were numbered. Yes, he would live for many more years still to come, but something has been taking place behind the scenes all the while, throwing hints that his time as leader was winding down. A new tekufa, a new stage in Jewish history, has been set in motion. The tekufa of the Avos- of the threesome of Avraham, Yitzchak, and Yaakov- was nearing its end, and the tekufa of the banim, of the twelve tribes was gradually setting in. The tekufa of the “B’nei Yisroel” was beginning to get underway…

The End of a Tekufa

Oh, yes, the parsha’s title— is it not, indeed, the perfect choice? In light of all of the above, we are witnessing in this parsha the events serving to close the tekufa of the Avos and bring on the tekufa of the “B’nei Yisroel.” It already began somewhat in last week’s parsha, but the change didn’t really set in to the mindset of Yaakov and sons until the unique famine and eventual descent to Egypt came their way. This is, in the end, not simply a parsha that mentions the “end” of a two-year period when Pharaoh then dreamt a peculiar dream. It is, in fact, so much more. It is, acharei kichlos ha’kol, a parsha that highlights the transitional events that served to close one tekufa and bring on another. 
When we depart its precious pages, we truly sense that we have just read about a “mikeitz,” an “end” to the period of the Avos, and a new one set to begin shortly where the “B’nei Yisroel” will occupy the Torah’s center-stage. Yaakov will still appear through the end of Sefer Beraishis, but his speaking role is gradually diminishing and he, too, will soon make his way to the land of Egypt where he will experience the materialization of what he had been “guarding” (“vi’aviv shamar es ha’davar”) all along…as he witnesses firsthand how his beloved Yosef has now become leader in his stead. 
Indeed he knew already back at the beginning of Vayeishev that “Mikeitz” was just around the corner…   

� For a bit of an elaboration regarding the idea behind a parsha’s name, see my essay, “The Names of the Parshiyos.” 





� In truth, “b’nei Yisroel” did appear once before, back in Vayishlach (32:33). However, that mention was not in reference to the actual sons of Yaakov, but rather to the entire future nation referred to collectively as “b’nei Yisroel.” The Jewish people are never to partake of the gid ha’nashe because their ancestor Yaakov was damaged in that specific area.  





� See also Medras Tanchuma (#6). In addition, see R’ Yitzchak Volozhiner’s Peh Kadosh for a possible approach, and see also the Netziv’s Ha’emek Davar. A somewhat humorous approach- but one that certainly has much truth to it- can be found in Chiyucha shel Torah (Greenspan). 


   


� See Rashi who opts for a drush (Beraishis Rabba, 91:6- and see Koheles Rabba, 7:1[19]) as a possible way out of the difficulty, and see Sha’arei Aharon. (See also Rashi’s remark on the “va’yar” appearing in Shemos, 2:12.) In addition, see the approach of the Ibn Ezra, and see R’ Dovid Tebel from Lisa’s Nefesh Dovid.





� In his Sifsei Kohen, R’ Mordechain HaKohen adds that [ri’du] “shama” shares the identical letters with that of “Moshe,” a hint that Moshe will eventually redeem the Jewish nation prematurely, after 210 years, the gematria of ri’du.  





� Interestingly enough, see the comment of the Ba’alei Ha’Tosfos in Imrei Noam on parshas Vayigash, 45:9. By then, the hint of “ri’du”/“ri’da” makes plenty of sense, because it is precisely then that Yosef requests for Yaakov to come and live down in Egypt together with his entire family. (Of note is also the Ba’al HaTurim’s earlier remez back in parshas Vayeishev (37:14), but there appeared but a hint far more subtle than the actual change in terminology encountered here in Mikeitz.)      


� Which other lands were affected- besides Canaan, of course- is not so clear: see the Medrash Aggadah here and the comments of the Ramban. 





� See also the commentary of the Shach al haTorah.





� Beraishsi Rabba, 91:5, Medrash Tanchuma (#7). See also the gematria noted by Rabbeinu Ephraim. In addition, see R’ Yosef Aharon Rabinowitz’s Sheim Enosh on the pasuk.





� The only difference in phraseology between the two is the order of “kol” and “pi’nei,” a subtle discrepancy that might have been enough to stir Rashi to opt for the drush in this particular instance. See, for example, the comment of the Sifsei Chachamim why “pi’nei ha’aretz” may indeed refer to the wealthy. In addition, it could very well be that Rashi felt that a reference to other lands simply doesn’t work out so appropriately in the context of pasuk 56.    





� See, however, the understanding of the Malbim, and see the Netziv’s Ha’emek Davar. 





� We certainly must wonder why the term of “chazak” is used in place of “chaveid,” when Yosef earlier described the famine’s harshness in terms of being “chaveid hu mi’od” (41:31). In truth, we will encounter the Torah’s usage of “chaveid” a bit later on in 43:1, when the Torah opens the narrative of Yaakov’s predicament of having depleted all the provisions brought up earlier from Egypt (See also back in Lech Lecha, 12:10, the usage of “chaveid” with regard to the famine that Avraham faced.) So why does the Torah here invoke specifically the term “chazak”? Granted, the terms are somewhat synonymous in nature, but naturally there exists a difference in nuance between them and each case must be explained accordingly. (Especially regarding the ten plagues to be outlined later on, we will witness both terms being bandied about in relation to different plagues, and surely the discrepancies warrant further deliberation.) In our case, it would seem that the term “chaveid” implies a higher degree of severity than “chazak.” After all, a cursory glance at the narrative clearly indicates a gradual progression of severity: We first read of the famine’s first two stages, followed by stage three of “chazak,” leading eventually to “viha’ra’av kaveid ba’aretz” (43:1), and finally concluding in the actualization of Yosef’s earlier prediction as we read later on in Vayigash (47:13), “ki chaveid hara’av mi’od.”


    


� Have a look, as well, at the approach of the Megaleh Amukos.





� See the Malbim. For some reason, however, he fails to address the “sha’mati” of the following pasuk. 





� In addition, see the remark of the Ba’al HaTurim on the “va’yar” at the beginning of parshas Balak, 22:2.


 


� I subsequently found that the Geresh HaCarmel commentary on the Revid HaZahav brings out a similar point with regard to Yaakov’s sensing that the Shechina was now “moving” gradually from Canaan to Egypt.


 


� See the brief comment of the Pa’aneach Raza.





� Based on Beraishis Rabba, 91:6; see also Ta’anis 10b.





� I subsequently saw that the Chasam Sofer also assumes a similar approach regarding the “sha’mati” of Yaakov. See also the Izhbitzer’s Mei HaShiloach, vol. 1 (Parshas Vayeira), p. 28, and the ba’al haTanya’s Torah Ohr, beginning of parshas Vayechi. Regarding “she’mia”= “havana,” in general, see also Otzar HeTefillos, Iyun Tefilla, vol. 1, p. 73, concerning “Shema Yisroel…”, and Shu”t Tashbeitz, vol. 3, #310, discussing “na’aseh vi’nishma.” In Shas, we often find: “lo she’mia li, ki’lomar lo sevira li”— see Eiruvin 102b, Pesachim 41a, Moed Katan 13b, Bava Basra 13b, and Sanhedrin 25b. See also R’ Mordechai HaKohen’s Sifsei Kohen for the approach he assumes in connecting the “ri’e’yah” and the “she’mi’a.”


        


� See also the remazim of the Ba’al HaTurim back in Lech Lecha, 15:13, 14.





� See Rashi, based on Berasihis Rabba, 91:6, Medrash Tanchuma (#8). 





